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The Coming Home

I grew up an Evangelical Protestant in 
Birmingham, Alabama. My parents were loving 
and devoted, sincere in their faith, and deeply 
involved in our church. They instilled in me a 
respect for the Bible as the Word of God, and 
a desire for a living faith in Christ. Missionaries 
frequented our home and brought their 
enthusiasm for their work. Bookshelves in our 
house were filled with theology and apologetics. 
From an early age, I absorbed the notion that the 
highest possible calling was to teach the Christian 
faith. I suppose it is no surprise that I became a 
Church historian, but becoming a Catholic was 
the last thing I expected.

My family’s church was nominally Presbyterian, 
but denominational differences meant very little 
to us. I frequently heard that disagreements over 
baptism, the Lord’s Supper, or church government 
were unimportant as long as one believed the 
Gospel. By this we meant that one should be 
“born again,” that salvation is by faith alone, and 
that the Bible is the sole authority for Christian 
faith. Our church supported the ministries of 
many different Protestant denominations, but 
the one group we certainly opposed was the 
Catholic Church.

The myth of a Protestant “recovery” of the 
Gospel was strong in our church. I learned very 
early to idolize the Protestant Reformers Martin 
Luther and John Calvin, because they supposedly 
had rescued Christianity from the darkness of 
medieval Catholicism. Catholics were those who 
trusted in “good works” to get them to heaven, 
who yielded to tradition instead of Scripture, and 
who worshipped Mary and the saints instead of 
God. Their obsession with the sacraments also 
created an enormous impediment to true faith 
and a personal relationship with Jesus. There was 
no doubt. Catholics were not real Christians.

Our church was characterized by a kind of 
confident intellectualism. Presbyterians tend to 
be quite theologically minded, and seminary 
professors, apologists, scientists, and philosophers 
were frequent speakers at our conferences. It was 
this intellectual atmosphere that had attracted 
my father to the church, and his bookshelves 
were lined with the works of the Reformer John 
Calvin, and the Puritan Jonathan Edwards, as 
well as more recent authors like B.B. Warfield, 
A.A. Hodge, C.S. Lewis, and Francis Schaeffer. 
As a part of this academic culture, we took it for 
granted that honest inquiry would lead anyone to 
our version of Christian faith. ...continued on page 2
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All of these influences left definite impressions on me as a child. I came to 
see Christianity as somewhat akin to Newtonian physics. The Christian faith 
consisted in certain eminently reasonable and immutable laws, and you were 
guaranteed eternal life provided you constructed your life according to these 
principles. I also thought this was the message clearly spelled out in the official 
textbook of Christian theology: the Bible. Only mindless trust in human 
tradition or depraved indifference could possibly explain anyone’s failure to 
grasp these simple truths. 

There was one strange irony in this highly religious and theological 
atmosphere. We stressed that it was faith and not works that saves. We also 
confessed the classic Protestant belief that all people are “totally depraved,” 
meaning that even their best moral efforts are intrinsically hateful to God 
and can merit nothing. By the time I reached high school, I put these pieces 
together and concluded that religious practice and moral striving were more 
or less irrelevant to my life. It was not that I lost my faith. On the contrary, 
I absorbed it thoroughly. I had accepted Christ as my Savior and been “born 
again.” I believed that the Bible was the word of God. I also believed none of 
my religious or moral works had any value. So I quit practicing them.

Fortunately, my indifference lasted only a few years, and I had a genuine 
reconversion to the faith in college. I found that my need for God was deeper 
than simple “fire insurance.” I also met a beautiful girl with whom I started 
going to Protestant services. Jill had grown up nominally Catholic, but failed 
to keep up the practice of her faith after confirmation. Together, we found 
ourselves growing deeper in our Protestant faith, and after a few months we 
both became disillusioned with the worldly atmosphere of our New Orleans 
University. We concluded that the Midwestern and Evangelical Wheaton 
College would provide a more spiritual environment, and we both transferred 
in the middle of our sophomore year (January 1991).

Wheaton College is a beacon for sincere Evangelical Christians of various 
backgrounds. Protestants from many different denominations are represented, 
united in their commitment to Christ and the Bible. My childhood had taught 
me that theology, apologetics, and evangelism were the highest calling of a 
Christian, and I found them all in plentiful supply at Wheaton. It was there 
that I first thought of committing my life to the study of theology. It was also 
at Wheaton that Jill and I became engaged.

 After graduating, Jill and I were married and eventually found our way to 
Trinity Evangelical Divinity School in Chicago. My goal was to get a seminary 
education, and then eventually to complete a Ph.D. I wanted to become one 
of those theology professors who had been so admired in the church of my 
youth.

I threw myself into seminary with abandon. I loved my courses in theology, 
Scripture, and Church history, and I thrived on the faith, confidence, and 
sense of mission that pervaded the school. I also embraced its anti-Catholic 
atmosphere. I was there in 1994 when the document “Evangelicals and 
Catholics Together” was first published and the faculty was almost uniformly 
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Reasons to Believe
By Scott Hahn

In Reasons to Believe Scott 
Hahn explains the “how and 
why” of the Catholic faith. 
Dr. Hahn shows that reason 
and revelation, as well as 
nature and the supernatural, 
are not opposed to one 
another; rather, they offer 

complementary evidence that God exists. At the 
heart of the book is Hahn’s examination of the 
ten “keys to the kingdom”—the characteristics 
of the Church clearly evident in the Scriptures. 
Pick up this book and discover how God created 
the cosmos to be a kingdom, and that kingdom 
is the universal Church, fully revealed by Jesus 
Christ. 

Four Witnesses: The Early Church 
in Her Own Words
By Rod Bennett

What was the early Church 
like? Four ancient Christian 
writers—four witnesses to 
early Christianity—have 
left us an extensive body of 
documentation on this vital 
subject, and this book brings 
their fascinating testimony to 

life for modern believers. With all the power and 
drama of a gripping novel, this book is a journey 
of discovery of ancient and beautiful truths 
through the lives of four great saints of the early 
Church-Clement of Rome, Ignatius of Antioch, 
Justin Martyr, and Irenaeus of Lyons. 



hostile to it. They saw any compromise with Catholics as a betrayal of the 
Reformation. Catholics were simply not brothers in the Lord. They were 
apostates.

I accepted the anti-Catholic attitudes of my seminary professors, so when it 
came time to move on in my studies, I decided to focus on a historical study of 
the Reformation. I thought there could be no better preparation for assaulting 
the Catholic Church and winning converts than to thoroughly understand the 
minds of the great leaders of our faith — Martin Luther and John Calvin. I 
also wanted to understand the whole history of Christianity so I could place 
the Reformation in context. I wanted to be able to show how the medieval 
church had left the true faith and how the Reformers had recovered it. To this 
end, I began Ph.D. studies in historical theology at the University of Iowa. 
I never imagined that Reformation Church history would move me to the 
Catholic Church.

Before I began my studies in Iowa, Jill and I witnessed the birth of our first 
child, a son. His brother was born less than two years later, and a sister was 
arrived before we left Iowa (we now have five children). My wife was very 
busy caring for these children, while I committed myself almost entirely to 
my studies. I see today that I spent too much time in the library and not 
enough time with my wife, my infant sons, and my daughter. I think that I 
justified this neglect by relying on my sense of mission. I had a high calling 
— to witness to the faith through theological study — and an intellectual 
view of the Christian faith and my Christian duty. For evangelical Christians, 
what one believes is more important than how one lives. I was learning how to 
defend and promote those beliefs. What could be more important?

I began my Ph.D. studies in September of 1995. I took courses in early, 
medieval, and Reformation Church history. I read the Church Fathers, the 
scholastic theologians, and the Protestant Reformers. At each stage, I tried to 
relate later theologians to earlier ones, and all of them to the Scriptures. I had 
a goal of justifying the Reformation and this meant, above all, investigating 
the doctrine of “justification by faith alone.” For Protestants, this is the most 
important doctrine to be “recovered” by the Reformation. 

The Reformers had insisted that they were following the ancient church 
in teaching “faith alone” and for proof they pointed to the writings of the 
Church Father Augustine of Hippo (354–430). My seminary professors also 
pointed to Augustine as the original wellspring of Protestant theology. The 
reason for this was Augustine’s keen interest in the doctrines of original sin, 
grace, and justification. He was the first of the Fathers to attempt a systematic 
explication of these Pauline themes. He also drew a sharp contrast between 
“works” and “faith” (see his On the Spirit and the Letter, 412 A.D.). Ironically, 
it was my investigation of this doctrine and of St. Augustine that began my 
journey to the Catholic Church.

My first difficulty arose when I began to grasp what Augustine really taught 
about salvation. Briefly put, Augustine rejected “faith alone.” It is true that 
he had a high regard for faith and grace, but he saw these ...continued on page 4 
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On EWTN radio with Marcus 
Grodi & Guests
Wednesdays LIVE at 2:00 PM ET 
Encore:  Wednesdays @ 9:00 PM ET 

Sundays @ 7:00 AM ET 
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discuss “the verse(s) I never saw.” 
For more information and a link to watch the 
program LIVE online go to  
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Deep in Scripture Guests 
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May 5 
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Deacon Michael Ross*

May 19 
John Bergsma*

May 26 
Robert Koons*

*This schedule is subject to change
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mainly as the source of our good works. Augustine taught that we literally 
“merit” eternal life when our lives are transformed by grace. This is quite 
different from the Protestant point of view.

The implications of my discovery were profound. I knew enough from my 
college and seminary days to understand that Augustine was teaching nothing 
less than the Roman Catholic doctrine of justification. I decided to move 
on to earlier Church Fathers in my search for the “pure faith” of Christian 
antiquity. Unfortunately, the earlier Church Fathers were even less help than 
Augustine. 

Augustine had come from Latin-speaking North Africa. Others hailed 
from Asia Minor, Palestine, Syria, Rome, Gaul, and Egypt. They represented 
different cultures, spoke different languages, and were associated with different 
apostles. I thought it possible that some of them might have misunderstood 
the Gospel, but it seemed unlikely that they would all be mistaken. The 
true faith had to be represented somewhere in the ancient world. The only 
problem was that I could not find it. No matter where I looked, on whatever 
continent, in whatever century, the Fathers agreed: salvation comes through 
the transformation of the moral life and not by faith alone. They also taught 
that this transformation begins and is nourished in the sacraments, and not 
through some individual conversion experience.

At this stage of my journey I was eager to remain a Protestant. My whole 
life, marriage, family, and career were bound up in Protestantism. My 
discoveries in Church history were an enormous threat to that identity, so 
I turned to biblical studies looking for comfort and help. I thought that if I 
could be absolutely confident in the Reformers’ appeal to Scripture, then I 
essentially could dismiss 1500 years of Christian history. I avoided Catholic 
scholarship, or books that I thought were intended to undermine my faith, 
and focused instead on what I thought were the most objective, historical, 
and also Protestant works of Biblical scholarship. I was looking for rock-solid 
proof that the Reformers were right in their understanding of Paul. What I did 
not know was that the best in twentieth century Protestant scholarship had 
already rejected Luther’s reading of the Bible. 

Luther had based his entire rejection of the Church on the words of Paul, 
“A person is justified by faith apart from works of the law” (Romans 3: 28). 
Luther assumed that this contrast between “faith” and “works” meant that 
there was no role for morality in the process of salvation (according to the 
traditional Protestant view, moral behavior is a response to salvation, but not 
a contributing factor). I had learned that the earliest Church Fathers rejected 
that view. I now found a whole array of Protestant scholars also willing to 
testify that this is not what Paul meant. 

The second-century Church Fathers believed that Paul had rejected the 
relevance of only the Jewish law for salvation (“works of the law” = Mosaic 
Law). They saw faith as the entrance to the life of the Church, the sacraments, 
and the Spirit. Faith admits us to the means of grace, but is not itself a 
sufficient ground for salvation. What I saw in the most recent and highly 
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regarded Protestant scholars was the same point of view. From the last third 
of the twentieth century, scholars like E.P. Sanders, Krister Stendhal, James 
Dunn, and N.T. Wright have argued that traditional Protestantism profoundly 
misread Paul. According to Stendhal and others, justification by faith is 
primarily about Jew and Gentile relations, not about the role of morality as a 
condition of eternal life. Together, their work has been referred to as “The New 
Perspective on Paul.”

My discovery of this “New Perspective” was a watershed in my understanding 
of Scripture. I saw, to begin with, that the “New Perspective” was the “Old 
Perspective” of the earliest Church Fathers. I began testing it against my own 
reading of Paul and found that it made sense. It also resolved the long-standing 
tension that I had always felt between Paul and the rest of the Bible. Even 
Luther had had difficulty in reconciling his reading of Paul with the Sermon 
on the Mount, the Epistle of St. James, and the Old Testament. Once I tried 
on the “New Perspective” this difficulty vanished. Reluctantly, I had to accept 
that the Reformers were wrong about justification. 

These discoveries in my academic work were paralleled to some extent by 
discoveries in my personal life. Protestant theology strongly distinguishes belief 
from behavior, and I began to see how this had affected me. From childhood, 
I had always identified theology, apologetics, and evangelism as the highest 
calling in Christian life, while the virtues were supposed to be mere fruits of 
right belief. Unfortunately, I found that the fruits were not only lacking in my 
life, but that my theology had actually contributed to my vices. It had made 
me censorious, proud, and argumentative. I also realized that it had done the 
same thing to my heroes.

The more I learned about the Protestant Reformers the less I liked them 
personally. I recognized that my own founder, John Calvin, was a self-
important, arrogant man who was brutal to his enemies, never accepted 
personal responsibility, and condemned anyone who disagreed with him. He 
called himself a prophet and ascribed divine authority to his own teaching. This 
contrasted rather starkly with what I was learning about Catholic theologians. 
Many of them were saints, meaning they had lived lives of heroic charity and 
self-denial. Even the greatest of them — men like Augustine and Thomas 
Aquinas — also recognized that they had no personal authority to define the 
dogma of the Church. 

Outwardly, I remained staunchly anti-Catholic. I continued to attack the 
Church and to defend the Reformation, but inwardly I was in psychological 
and spiritual agony. I found that my theology and my life’s work were founded 
on a lie, and that my own ethical, moral, and spiritual life were deeply lacking. 
I was rapidly losing my motivation to disprove Catholicism, and instead 
I wanted simply to learn the truth. The Protestant Reformers had justified 
their revolt by an appeal to “Scripture alone.” My studies in the doctrine of 
justification had shown me Scripture was not as clear a guide as the Reformers 
alleged. What if their whole appeal to Scripture was misguided? Why, after all, 
did I treat Scripture as the final authority?                          ...continued on page 6
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Mary Clare Piecynski 
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When I posed this question to myself, I recognized that I had no good 

answer. The real reason I appealed to Scripture alone was that this is what 
I had been taught. As I studied the issue, I discovered that no Protestant 
has ever given a satisfactory answer to this question. The Reformers did not 
really defend the doctrine of “Scripture alone.” They merely asserted it. Even 
worse, I learned that modern Protestant theologians who have tried to defend 
“Scripture alone” do so by an appeal to tradition. This struck me as illogical. 
Eventually, I realized that “Scripture alone” is not even in Scripture. The 
doctrine is self-refuting. I also saw that the earliest Christians knew no more 
of “Scripture alone,” than they had known of “faith alone.” On the issues of 
how-we-are-saved and how-we-define-the-faith, the earliest Christian found 
their center in The Church. The Church was both the authority on Christian 
doctrine as well as the instrument of salvation.

The Church was the issue I kept coming back to. Evangelicals tend to 
view the Church as simply an association of like-minded believers. Even the 
Reformers, Luther and Calvin, had a much stronger view of the Church than 
this, but the ancient Christians had the most sublime doctrine of all. I used 
to see their emphasis on Church as unbiblical, contrary to “faith alone,” but I 
began to realize that it was my evangelical tradition that was unbiblical.

Scripture teaches that the Church is the Body of Christ (Ephesians 4:12). 
Evangelicals tend to dismiss this as mere metaphor, but the ancient Christians 
thought of it as literally, albeit mystically, true. St. Gregory of Nyssa could 
say, “He who beholds the Church really beholds Christ.”1 As I thought about 
this, I realized that it spoke to a profound truth about the biblical meaning 
of salvation. St. Paul teaches that the baptized have been united to Christ in 
His death, so that they might also be united to Him in resurrection (Romans 
6:3-6). This union literally makes the Christian a participant in the divine 
nature (2 Peter 1:4). St. Athanasius could even say, “For He was made man 
that we might be made God” (De incarnatione, 54.3). The ancient doctrine 
of the Church now made sense to me because I saw that salvation itself is 
nothing other than union with Christ and a continual growth into His nature. 
The Church is no mere association of like-minded people. It is a supernatural 
reality because it shares in the life and ministry of Christ.

This realization also made sense of the Church’s sacramental doctrine. When 
the Church baptizes, absolves sins, or, above all, offers the Holy Sacrifice of the 
Mass, it is really Christ who baptizes, absolves, and offers His own Body and 
Blood. The sacraments do not detract from Christ. They make Him present. 

The Scriptures are quite plain on the sacraments. It you take them at face 
value, you must conclude that baptism is the “bath of rebirth and renewal by 
the Holy Spirit” (Titus 3:5 NAB). Jesus meant it when he said “My flesh is 
true food, and my blood is true drink” (John 6:55 NAB). He was not lying 
when he promised “Whose sins you forgive are forgiven them” (John 20:23 
NAB). This is exactly how the ancient Christians understood the sacraments. 
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spouses netWork

Are you the spouse of a clergy interested in 
becoming Catholic?
The Spouses Network exists to aid and provide 
fellowship for the spouses of clergy on the journey 
to the Catholic Church as well as those who are new 
Catholics. The mission of the Spouses Network is that 
through one-on-one assistance given by spouses of 
clergy who have embraced the Catholic faith, clergy 
spouses who are on the journey to Catholicism or 
have recently become Catholic will find a source of 
friendship, support, and increased love of Jesus Christ 
and His Church. 
If the Spouses Network is something you feel called 
to, whether you are a spouse of a clergy who has 
made the journey home and would like to assist 
someone, or if you are a spouse of a minister and are 
either on the journey or a new Catholic, we would 
like to invite you to contact CHNI to assist us in the 
development of this network. 
If you would like more information or if you feel 
called to become a part of this apostolate please 
contact Mary Clare Piecynski by e-mail  
at maryp@ chnetwork.org or by phone at  
740-450-1175 ext 105. 

We do ask all The Coming Home Network 
International’s members to please keep the Spouses 
Network in your prayers as we seek to answer the 
needs of those spouses of clergy on the journey home 
and those who are new converts. 1Cited in Henri Du Lubac, Catholicism: Christ and the Common Destiny of Man, trans. Lancelot C. 

Shepphard and Sister Elizabeth Englund, OCD. (San Francisco: Ignatius Press, 1988), 73.



I could no longer accuse the ancient Christians of being unbiblical. On what 
grounds could I reject them at all?

The ancient Christian doctrine of the Church also made sense of the 
veneration of saints and martyrs. I learned that the Catholic doctrine on the 
saints is just a development of this biblical doctrine of the body of Christ. 
Catholics do not worship the saints. They venerate Christ in His members. 
By invoking their intercession, Catholics merely confess that Christ is present 
and at work in His Church in Heaven. Protestants often object that the 
Catholic veneration of saints somehow detracts from the ministry of Christ. I 
understood now that the reverse is actually true. It is the Protestants who limit 
the reach of Christ’s saving work by denying its implications for the doctrine 
of the Church.

My studies showed this theology fleshed out in the devotion of the ancient 
Church. As I continued my investigation of Augustine, I learned that this 
“Protestant hero” thoroughly embraced the veneration of saints. The Augustine 
scholar Peter Brown (born 1935) also taught me that the saints were not 
incidental to ancient Christianity. He argued that you could not separate ancient 
Christianity from devotion to the saints, and he placed Augustine squarely in 
this tradition. Brown showed that this was no mere Pagan importation into 
Christianity, but rather tied intimately to the Christian notion of salvation 
(See his The Cult of Saints: Its Rise and Function in Latin Christianity).

Once I understood the Catholic position on salvation, the Church, and the 
saints, the Marian dogmas also seemed to fall into place. If the heart of the 
Christian faith is God’s union with our human nature, the Mother of that 
human nature has an incredibly important and unique role in all of history. 
This is why the Fathers of the Church always celebrated Mary as the second 
Eve. Her “yes” to God at the annunciation undid the “no” of Eve in the garden. 
If it is appropriate to venerate the saints and martyrs of the Church, how 
much more is it appropriate to give honor and veneration to her who made 
possible our redemption? 

By the time I finished my Ph.D., I had completely revised my understanding 
of the Catholic Church. I saw that her sacramental doctrine, her view of 
salvation, her veneration of Mary and the saints, and her claims to authority 
were all grounded in Scripture, in the oldest traditions, and in the plain teaching 
of Christ and the apostles. I also realized that Protestantism was a confused 
mass of inconsistencies and tortured logic. Not only was Protestant doctrine 
untrue, but it bred contention, and could not even remain unchanged. The 
more I studied, the more I realized that my evangelical heritage had moved 
far not only from ancient Christianity, but even from the teaching of her own 
Protestant founders.

Modern American Evangelicals teach that Christian life begins when you 
“invite Jesus into your heart.” Personal conversion (what they call “being born 
again”) is seen as the essence and the beginning of Christian identity. I knew 
from my reading of the Fathers that this was not the teaching of the early 
Church. I learned studying the Reformers that it was not ...continued on page 8 
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2010 deep In hIstory 
conFerence

Marcus Grodi and The Coming Home Network 
International invite you to join us next fall in Columbus 
Ohio for our 8th annual Deep in History conference.

How Firm A Foundation: 
Authority Through the Scriptures 

Oct 22-24, 2010
With the Deep in History conferences standing on the 
Pillar and Bulwark of Truth, in October 2010 we will 
turn the focus to the Word of God, as we look to the 
authority and history of the Sacred Writ. 
Join us in the fall of 2010 as we bring together 
another exciting group of speakers to discuss the 
authority of the Scriptures. We will look at the 
inspired Word of God, from the penning of its books, 
to its binding into the Bible we hold today, so as 
Catholics, we might better profess our faith through 
His inspired Word.
The Sacred Writ is inerrant; however, through man’s 
individual interpretation of God’s inspired Word, 
division tears through Christianity like a jagged edge. 
As we look to answer, “How firm is your foundation?” 
we will respond to the errors of today and yesterday 
as we continue our journey into the teachings of the 
One, Holy, Catholic, and Apostolic Church.
We invite you to come and be a part of another 
inspiring weekend, with an aim to end ignorance, 
and enlighten the heart, mind, and soul, as we dive 
into the history of the Sacred Word of God, that we 
might with confidence ask and respond to each other, 
“How firm is your foundation?”

Confirmed speakers include:
• Marcus Grodi 
• Dr. Scott Hahn
• Patrick Madrid 
• Dr. Kenneth Howell
• Fr. Mitch Pacwa 

• Dr. Paul Thigpen
• Richard Lane
• Kimberly Hahn 
• Bruce Sullivan
• Msgr. Frank Lane

For more information go to www.hfaf2010.com or 
to register call 740-450-1175. 
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even the teaching of the earliest Protestants. Calvin and Luther had both 
unambiguously identified baptism as the beginning of the Christian life. I 
looked in vain in their works for any exhortation to be “born again.” I also 
learned that they did not dismiss the Eucharist as unimportant, as I had. While 
they rejected Catholic theology on the sacraments, both continued to insist 
that Christ is really present in the Eucharist. Calvin even taught in 1541 that 
a proper understanding of this Eucharist is “necessary for salvation.” He knew 
nothing of the individualistic, born-again Christianity I had grown up with.

I finished my degree in December 2002. The last few years of my studies 
were actually quite dark. More and more, it seemed to me that my plans were 
coming unhinged, my future obscure. My confidence was badly shaken and 
I actually doubted whether or not I could believe anything. Catholicism had 
started to seem like the most sensible interpretation of the Christian faith, but 
the loss of my childhood faith was shattering. I prayed for guidance. In the end, 
I believe it was grace that saved me. I had a wife and four children, and God 
finally showed me that I needed more than books in my life. Quite honestly, 
I also needed more than “faith alone.” I needed real help to live my life and to 
do battle with my sins. I found this in the sacraments of the Church. Instead 
of “Scripture alone,” I needed real guidance from a teacher with authority. I 
found this in the Magisterium of the Church. I found that I needed the whole 
company of saints in heaven — not just their books on earth. In sum, I found 
that the Catholic Church was ideally formed to meet my real spiritual needs. 
In addition to truth, I found Jesus in His Church, through His Mother, in the 
whole company of His saints. I entered the Catholic Church on November 
16, 2003. My wife also had her own reversion to the depths of the Church 
and today my family is happily and enthusiastically Catholic. I am grateful to 
my parents for pointing me to Christ and the Scriptures. I am grateful to St. 
Augustine for pointing me to the Church. 

Dr. David Anders was born and raised in Birmingham, Alabama. He began 
college at Tulane University in New Orleans, Louisiana, where he met his wife, 
but they both completed their degrees at Wheaton College in Wheaton, Illinois. Dr. 
Anders earned a B.A. from Wheaton (1992), an M.A. from Trinity Evangelical 
Divinity School (1995), and a Ph.D. from the University of Iowa (2002), where 
he studied Reformation history and historical theology. Dr. Anders taught history 
and religion in Iowa and Alabama. He currently reside in Birmingham, Alabama 
with his wife and five home-schooled children (ages 1-14) where he have worked 
for 7 years in investments. Dr. Anders entered the Catholic Church on November 
16, 2003 and is currently a member of the EWTN choir. Dr. Anders was a guest 
recently on the Journey Home program. Copies of this show can be purchased from 
EWTN by calling 800-854-6316, item number JH 359. 
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Clergy
 For David, a Lutheran minister in Oklahoma, 

that he may discover the freedom of trusting in 
Jesus through the authentic authority He has given 
to His Church.

 For Margaret, the wife of a Pentecostal minister 
in Illinois, that her husband would begin to want to 
learn and understand the true beliefs of Catholics 
and abandon all the lies he has been told about it.

 For Bill, a Presbyterian minister in Ohio, that he 
may realize the true purpose of ecumenism and 
be received into full communion with the Catholic 
Church.

 For the wife of a Presbyterian minister in 
Colorado, that the Holy Spirit would change her 
husband’s heart, clearing away any objections 
he may believe he sees to his wife becoming a 
Catholic Christian.

 For Gary, a teacher in a Baptist school in 
Australia, that God would guide him in his journey 
to the faith delivered through the Apostles and 
Prophets for all people and all ages.

 For Joshua, a Non-denominational minister in 
Indiana, that he may be fully convinced that the 
Catholic faith is the truest and most authentic form 
of Christianity.

 For Ed, a United Methodist minister in Texas, 
that the Holy Spirit would fill his heart and mind 
with each and every gift and grace to enable him 
to answer God’s calling to him.

 For Tom, a Lutheran minister in Florida, that 
God would dispel all confusion and doubt from his 
heart and open the way for him to enter the holy 
Catholic Church.

 For an African Methodist Episcopal minister 
in New York, that she would heed God’s call and 
return to the fullness of the Christian faith in the 
Catholic Church founded on the Rock of St. Peter by 
our Lord Jesus Christ.

 For Dean, a Pentecostal minister in Colorado, 
that as he prepares to be received into the Catholic 
Church at Pentecost he may experience the joy of 
the Holy Spirit.

 For Jim and John, both Lutheran pastors, may 
God grant them the grace to see the truth in the 
Catholic Church. 

 For Robert, a former Methodist pastor, may 
God enlighten his mind so he can know and follow 
God’s will for his life. 

 For Charles a Baptist pastor, his wife, and 
children. As Charles is going through this time 
of discernment may he experience the healing 
power of the Spirit in his life and come home to full 
communion with the Catholic Church.

Laity
 For Zachary, a Southern Baptist, that the Holy 

Spirit guide his study of Church history. 

 For Diane, may she receive the grace to 
effectively communicate her love of the Catholic 
faith to her family. 

 For Rick, that all barriers to his reception into 
the Catholic Church may be removed.

 For Lisa, that she may come to understand and 
support her husband’s journey to the one, holy 
Catholic and apostolic Church. 

 For Melody, that she may encounter God’s grace 
and peace on her faith journey. 

 For Patti and her husband, may Patti’s interest 
in the Catholic Church strengthen their marriage 
and draw them both into a closer walk with the 
Triune God.

 For Barbara, that all impediments to her 
coming into full communion with the Church of the 
Apostles and Prophets be speedily resolved. 

 For Ellen, may she find local Catholic fellowship 
to support her desire to return to the fullness of 
truth contained within the Catholic Church. 

 For Bill, may his family come to share his love 
for the Catholic faith. 

 For Joyce, that she experience clarity and peace 
as she discerns where God is calling her. 

 For Dennis and his wife, may they both 
encounter God’s manifold blessings.

 For John and his intentions. 

 For Jolanta and her family, may God bless them 
abundantly as they seek to do His will. 

 For Kathleen’s husband to have his eyes and 
heart opened to the fullness of the Catholic faith. 

 For Sam and Peggy, may God shower them with 
His blessings. 

 For Joanne and her health. 

 For Paul and his girlfriend, may they both 
realize that truth and happiness are found only in 
Jesus Christ.

 For Charlene and Stan to re-embrace the 
fullness of truth within the Catholic Church.

In every issue we include timely prayer concerns from 
the membership. All members are encouraged to pray at 
least one hour each month before the Blessed Sacrament 
for the needs in general and specific of the CHNetwork, its 
members, and supporters.
Please submit all prayer requests & answers to: 
CHN Prayer List P. O. Box 8290 Zanesville, OH 43702 
or you may also email your prayer requests to:  
prayers@chnetwork.org

We use only first names to preserve anonymity.

Newsletter design and layout by Doxology Design, LLC | www.doxologydesign.com | jennifer@doxologydesign.com

Prayer List
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It is surprising how much more Catholics hear the 
Scriptures than do Protestants! Through the Mass, the 

Liturgy of the Hours, the Rosary, and other devotions 
Catholics hear more Scripture read over their lifetime 
than any other Christian tradition.

Yet, why do Catholics sometimes seem “ignorant” of 
Scripture? People joke about Catholics not knowing 
their Bibles as well as Protestants. Regardless of whether 
this is true or not, the jokes “work” because at their core 
there may be some kernel of truth. Ask most Catholics, 
“Are you familiar with the passage ‘I am the vine, you 
are the branches,’ and they would respond, “Yes, of 
course!” But if you then ask, “Where is it in the Bible?”, 
most might confess they don’t know. Now, admittedly 
this is also true for many Protestants, particularly those 
who, like many Catholics, only encounter Scripture 
when read in liturgical worship and otherwise rarely 
open their Bibles.

Perhaps one of the reasons many Catholics and 
liturgical Protestants lack a close, intimate knowledge 
of Scripture is because they always hear it read from 
missals, lectionaries, and devotionals. In these the 
readings have been broken from their original contexts 
and arranged liturgically and seasonally. This, of course, 
is a blessed and good aid to our worship, especially for 
communal worship. Could this, however, have had the 
long term side effect of discouraging Catholics from 
hearing and learning Scripture within the context of 
the Bible itself?

About ten years ago, I began praying a form of the 
Liturgy of the Hours directly from my Bible. This was no 
intended critique of the Lectionary or the Liturgy of the 
Hours, but rather an attempt to to spend more time 
in my Bible. For years, I’d been praying the Scriptures. 
After my Catholic conversion I learned that my method 
was an ancient and honored practiced called Lectio 
Divina. Why not, then, do this with the Liturgy of the 
Hours, but directly from the Bible itself? This took some 
planning, preparation, and getting used to, but this 

has become my preferred method of daily prayer and 
devotion.

Then several years ago, I introduced this “Simplified 
version of the Daily Office using our Bible” to the 
CHNetwork staff. In doing it this way together, we do 
not attempt to follow the liturgical calendar (though it 
can be done). Rather we focus on reading and praying 
over time the entire Bible in the order as established 
by the Bishops at the fourth century councils that 
defined the Canon of the Bible. This method can be 
done privately or in a group, though in a group it’s 
easier if everyone uses the same version of the Bible 
(the CHNetwork staff use the RSVCE when we pray 
together).

The following is only a suggestion, of course. It is 
not intended in any way to replace the Liturgy of the 
Hours, which is a rich and beautiful prayer tradition 
in the Church. This is, instead, a way to deepen our 
Scriptural awareness and augment our prayer lives.

Our personalities are all different, of course. But before 
you assume you are so different that these suggestions 
do not apply, however, start by asking God to help you 
discern what is best and true for your mental focus 
during prayer. A mental correction, or focus is necessary 
to ensure that method leads to prayer and intimacy 
with God, and not mere reading for enlightenment 
or knowledge. Sometimes we may not understand 
what we are reading—the Psalmist may be referring 
to a subject, event, or custom from his own time to 
which we may not be able to relate. Our Heavenly 
Father, however, knows its original significance and 
its implication for our present life, so we offer up the 
words in trust. There is a time and place for study, so if 
you read something you do not understand and desire 
to learn its meaning, jot it down for later. Stopping in 
the midst of prayer to look something up only distracts 
us from our intended purpose and turns the time into 
research and not worship.

Now here’s the method we use:

Praying With Your Bible:
A Simple Daily Off ice
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 1. Put small sticky-tabs (and/or bookmarks 

or ribbons) in your Bible at Ps 95 & Lk 1, 

as Ps 95 is where the Liturgy of the Hours 

traditionally begins in the Invitatory, and 

Lk 1 contains the Benedictus (1:68-79) for 

Morning Prayer and the Magnificat (1:26-55) 

for Evening Prayer;

 2. Use a Bible Ribbon Set with at least 4 

ribbons, or you may use 4 bookmarks;

 3. Have a pencil ready to mark where you 

progress each day in each book. You might 

also use a Prayer Journal to record your 

reflections, medition, and intentions;

 4. Assuming you are starting from scratch, 

place a ribbon or bookmark at Psalm 1, 

the beginning of an OT book (Gn), the 

beginning of a NT Epistle (Acts), and the 

beginning of a Gospel (Mt);

 5. You chose the number of Psalms and length 

of each book that you read during each time 

of prayer, depending upon your situation 

and needs;

 6. If you are praying Morning Prayer begin with 

the sign of the cross and pray: “Lord, open 

Thou my lips, and my mouth shall proclaim 

Thy praise.” Then read or chant Ps 95 ending 

with a “Glory Be...” 

 7. If you are praying Evening Prayer, begin with 

with the sign of the cross and pray: “God 

come to my assistance; Lord make haste to 

help me.”

 8. As you read through the following 

Scriptures, prayerfully select a verse to serve 

as an Antiphon. Then, read or chant another 

Psalm ending with “Glory Be ...”

 9. Traditionally, a hymn is sun at this point in 

both Morning and Evening prayer. If you like, 

one such can be chosen from any number of 

printed or internet sources.

 10. Read & meditate on a section of an OT book;

 11. Read & meditate on a section of a NT Epistle;

 12. Read & meditate on a section of a Gospel;

 13. Read the Antiphon you’ve chosen, read 

the Benedictus (Lk 1:68-79) (or Magnificat 

(Lk 1:26-55) if Evening prayer) ending with 

“Glory be ...,” then repeat the Antiphon;

 14. At this point, folling the lead of what has 

traditionally been called “the Office of 

Readings,” a reading from a spiritual writer 

can be included, such as an Early Church 

Father, a faithful and recongized spiritual 

writer, or the Catechism;

 15. Present your personal prayer requests 

before God (Following, for example, the 

acronym “ACTS”: Adoration, Confession, 

Thanksgiving, Supplication);

 16. End with the Lord’s Prayer, a Hail Mary, a 

Glory Be, and, while signing yourself, pray: 

“May the Lord bless us, protect us from all 

evil, and bring us to everlasting life. Amen.”

This article (which I have slightly 
edited for the CHNI newsletter) 
will be appearing in the July/
August issue of The Catholic 
Answer, published by Our Sunday 
Visitor. Reprinted with permission. 
To learn more or to subscribe go 
to: www.osv.com 
 —Marcus

This, of course, if just a suggestion. We want to hear your 
thoughts about this method of daily prayer from your Bible. 
We are starting a discussion group in our on-line Forum for 
you to share your thoughts, and any experiences you may 
have in trying this. Also, we have developed a kit to assist in 
praying this simple daily office. It includes specially designed 
bookmarks and instructions and can be ordered for a nominal 
fee from www.chresources.com or by calling 740-450-1175. 

“May the Lord bless us, protect us from all evil, and bring us 
to everlasting life.”

—Sincerely In Christ, Marcus Grodi 
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